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MICHAEL BANNER (University of Cambridge) 

On Preferring Practical to Theoretical Reason about Human Being; or, Why Theological 

Anthropology Needs a Thoroughly Anthropological Turn 

This contribution argues that a theological anthropology, to be a Christian anthropology, must be 

evangelical.  And if it is to be evangelical, it must be therapeutic – that is, it must disclose a path from 

the bad and towards the good. To do this, it must render both ‘socioculturally and psychologically 
realistic’ – and in accomplishing this task, Christian anthropology needs to make a thoroughly 

anthropological turn (by means of a more careful engagement with social anthropology than has been 

usual).  This new engagement with the lived practice of human life will in turn allow Christian 

anthropology to reconnect with what Banner takes to be an important source of insight and reflection 
for Christian anthropology – the countless everyday engagements with the life of Christ through which 

Christians have sought to bring that life to practical realization (which engagements have been largely 

ignored in traditional reflection). 

 

ELIZABETH O’DONNELL GANDOLFO (Wake Forrest University, US) 

Encountering God and Being Human “Where the Wild Things Are”: 

Maternal Experiences as a Source for Ecofeminist Theological Anthropology 

 

This presentation employs the presence of ‘Wildness’ in both ecology and motherhood as an eco-

feminist lens through which to interpret the milieu in which human beings inhabit relationality, 
vulnerability, and love.  Wildness (that which lies beyond human control) produces a great deal of 

anxiety in human beings and when it is not met with existential courage, it threatens to “eat us up,” not 

only in our bodies, but in our psyches, our emotions, even our spiritual and moral centers.  For this 
reason human beings often lash out or retreat inward, in an attempt to protect and distance ourselves 

from the Wildness of relationships, bodies, tasks, emotions, creatures, ecosystems, and natural 

processes that lie beyond our immediate control.  In this address, I hope to offer a spiritual and 
theological alternative to the destructive anxiety that the vulnerability induced by Wildness brings.  I 

will proceed in two parts: First, I draw on eco-feminism, eco-spirituality, and eco-theology to argue 

that an embrace of the sacred Wild, and an acceptance of the vulnerability that it entails, is necessary 

for personal and planetary flourishing.  Second, I suggest that mothering holds great promise as a 
spiritual and theological wellspring for embracing and participating in the divine Wildness that 

preserves and transforms the world.  Throughout my remarks, I hope to keep in mind that the Wild is 

threatening, it does render human beings (and the rest of creation) vulnerable, and it should not be 
romanticized or taken lightly. But the awesome power and mystery of Wildness in this universe is also 

the condition for the possibility of creation, world preservation, and human and planetary 

transformation in beauty, justice, and abundant life and love.  
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ELINA HANKELA (University of Helsinki) 

Being Human, Doing Research: Liberationist Ethnography in a World of Systemic Injustice 

[Abstract forthcoming.] 

 

LUIGINO BRUNI (LUMSA University, Rome) 

Good and Bad Vulnerability: The Tradition of Western Economics in Dialogue with Job and 

Qoheleth 

Communities and organizations that are capable of preserving their creative and fruitful character over 
time do so because of their capacity to manage vulnerability. Vulnerability (from Latin vulnus: 

wound), like many words concerning the human condition, is ambivalent, because good vulnerability 
coexists with bad vulnerability, and often the two are intertwined. Successful communities thus do not 

seek to eliminate it entirely, but foster healthy forms of vulnerability, all the while pruning its 

deleterious effects. Good vulnerability is inscribed in all generative human relationships. Relationships 
closed off to ‘the other’ in a defensive maneuver to avoid the potential of social wounding do not 

reach the depth needed for full flourishing. The most creative work environments, on the contrary, are 

those in which individuals remain open to giving and receiving credit, where people risk vulnerability 

for the sake of authentic relationality. ‘Generativity’ in all areas requires freedom and trust, both of 
which make the person who grants them vulnerable. As such, the good life can only be generated by 

relationships open to the risk of relational wound. However, risk implies threat, and the threat posed 

by such openness is the primary reason for the preference of contractual (over gift) relationality in the 
contemporary practices of economics and the social sciences. This paper discusses the issue of 

vulnerability in the tradition of economics, in dialogue with biblical texts, in particular the book of Job 

and the book of Qoheleth. Special attention will be given to the relationship between guilt and merit, 

and to economic theology more broadly in the Bible and in our time.  

JAN-OLAV HENRIKSEN (Norwegian School of Theology, Oslo) 

Love as the Power by which God shapes the World: Theological Anthropology and Human 

Evolution 

In the early history of our ancestors, the ability to use symbols, and a capacity for language, evolved.  
Language opened a new world – that of communication, and of establishing more stable patterns of 

signs and signification, of meaning and cooperation. Language gave humans access to a different 

experience of the world – and to the experience of others. Thereby, the ability to deepen relationships 
with the environment and with other humans in ways hitherto unprecedented appeared.  In this lecture, 

I dwell on some of the aspects of this achievement by the early humans, and speculate deliberately on 

how the human ability to employ signs or symbols are deeply linked to central experiences that shape 

the Christian understanding of God as love. This I will do in three distinct steps: First, I will speak of 
the role of symbols in relation to the development of self and of the community. Then, I will speak 

about in what ways human reflection about love as based on experiences that may be described as 

offering opportunities for a gradual realization of love as a transcendental condition for human 
experience.  Finally, I will say something about how these considerations and speculations may in turn 

also inform our understanding of God as love.  In making these considerations, I hope to open up an 

understanding of the experiential field in which we can see the human experience of the world and of 
love as crucial for the actual content of religion, and thus also for determining a specific religious 

mode of being in the world. 

 


